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oogSi [yoSgoogspso^ [a^ysGooj, ^p^oSoog]: 
G^giisajcogSs § 86 laogSi 

(She) is the person who brought up the Nobly Lord, the person who breast-fed 
sweet milk (to the Nobly Lord). 

lyoSgoopspssni ooSoooSsjS! ^.oSgpoaDgSssal 
^p^oSoogpssioloojoSii 

When the Nobly Lord's blood-related (/consanguineous) royal mother passed 
away to the divine village 1 , (Gotami) had to breast-feed (you, Lord,) with sweet 
milk. 

^| 8 Goo 8 |yo 8 cpsp; cpspsooogSGOoS GoooSso^olaogSi 

OGOgSGOoS^SO^ CgJOGOOO 330^8 GOOgolofejps 
Og 6 ps^|SoOOOO^OGOc 8 § 6 |OO^IO [y| 6 |^ g8oo;GooS^6log6p"cp 
GCgpcSoOOJGCOOOgSlI 

Great noble Lord Buddha, Lord, I plead (you), gracefully permit the ordination 
of women as bhikkhuni(s) in the Lord Buddha's great Dispensation 
sympathising with (/mercifully) to (your) great royal step-mother, Lord." 

0 ^ 336 ! ogeps^| 8 oo "330^|o— oooooooooSGolooooogS 
0^00 (33GC\3s[y[0§oSG3CO OOffps) lj| 86 feo^ 3300oSsj 
o^6^8aj[|8 

Then, when the Lord Buddha gracefully made (the) permission, saying: 
"Ananda, if Mahapajapati Gotami can really accept the Eight Garudhammas 
[matters worth being taken seriously ]," 2 

0 ^ 0 ^ 000 ^ 0^£>[sjSs33j3So8 OOOOOCOOo8g6Io00330Jo 8 
[yS^oSoaco ogSsi>[yS![y 8 GO (epo^io |y 8 oo)"ap 
gSlyiGoaS^lyicpiS oyooy 86 lso^ Gooo|ap>sGOo 8 yGCOOopSii 

(than) that very acceptance of the garudhammas is ("either") the noble high 
ordination [or becoming a bhikkhuni] for Maha Pajapati Gotami," 

o^oS (o)61: 

The Eight Garudhammas 

on 6 loa 8 sps||ysGOOO o8og[^30gS o^g^ og 8 ;|y 8 GOOO 

6|oo^s350s ^sJsjSs, 8§|!^s[a^[3§[sjS;, a3oS3^>o^|[sjS;, 
33§33G00[cj|[ij8s33^O^ |y[6|«^ll 

1. The bhikkhuni who has a hundred rains (/years of monastic seniority) shall 
perform the worship, respectful welcoming , 3 raising clasped hands, (and) 
reverence. 

ojjoospso^oopS; ^googcosoos [yoS^sgocsSej 330oa8ooo8sgs 

OCg^0C[||[;33OII 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her 4 ) life. 

Jll oSog^OOgS 6 |OO^SGOOOO^psO^GaCQ GOC[pSs§ 

61 8^00^.3301 

2. Bhikkhuni shall not spend (her) rains-retreat in a monastery where is no 
monk. 

ojjoQgpSO^OOpS; ^GOOGCOSOO! [yoS^SgGoSeJ 330oo8ooo88gs 
oog^oqj|[;33on 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

pii oSog^aogS cogo^Ss o 8 rg[o 6 oooy gyoSo^ 

oos[y^;[g 8 ;, 338gs33oos|^ g|£;ooo[sjS; ojjaogps^Solso^ 
GOOoSoOSjOgSl 

3. Every half of a month bhikkhuni shall approach (monks) for inquiring about 
the observance (/ uposatha) and receiving admonishment. These two matters 
should be requested (by her). 
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ojjoogpso^copS; ^googcosoos [yoS^syGo8|j 3300o8ooa8sgs 

OOg^0g||[S33OII 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

pii oSog^aogS 6 log|o 5 |yja 3 o 5 GooS o 8 og[, o 8 og[^ 

|.8c9o8gooo ooooo§ |y 8 [g 8 s, |ccps[q 8 ;, og^osjsjSsajGooo 
o 6 s|cno|y[S|o^i 

4. When (she) has finished the rains-retreat, bhikkhuni shall make invitation to 
the dual Sahgha (of) bhikkhus and bhikkhunis (to point out her misdeeds 
known) by the three ways, namely seeing, hearing, (and) suspicion. 


1 This is the way how Burmese people respectfully express somebody's death, thinking that he/she was born in heaven. The mother of Siddhattha 
Gotama is believed to be in the Tusita Heaven now, the fourth heaven of six counted from the human realm. (There are twenty realms above 
these, but their character is different.) 

2 Garudhamma, garu = serious, heavy; dhamma = thing, matter, issue. PTS Dictionary says "rule to be observed," which certainly is not a literal 
translation. Perhaps "serious rules" or at least "important points" is more exact. 

3 The Pali word paccutthana {pad = opposite, forthcoming; utthana- standing up) is in Burmese translated as "coming forth and welcoming (one 
coming from) travel." PTS Dictionary however tries to maintain the literal meaning: "rising from one's seat". 

4 Although gramatically here should come singular, the intention is to include all bhikkhunis, i.e. in plural. 
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ojjoospso^ropS; ^googcosoos [yoS^pccsScj 330ooSoooSsxjs 
ocq£o»33oii 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

gn oSog^aojoS oooooSgoooSssoooSo^ 

cg^oqiipooSGspoSsoocS ^SqoSgoooooooo^ 
oogoo^oSocyS op;s|o^Si 

5. When bhikkhuni has transgressed (/"came to transgress") an offense of 
sarighadisesa, (she) shall observe the manatta for a half of a month at both of 
the Saiighas. 5 

ojjooepso^copSs ^googcosoo! [yoS^sycoSsj 330ooSoooSsxjs 
oa^oqjipsoii 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

Gii ^8^Soo5c^>; G[g3o86lsGooooosp;o^§ 

oq|Saj![g!Gooo oSojo^gooo oSojgo^330s 
$8oo5goooooooo§ og8;s>[q8so^ ^pysgopSi 

6. The trained sikkhamana who trained in the six rules for whole two years 
shall seek the ordination as bhikkhuni at the dual Saiigha. 

ojjoogpso^copS; ^googcusoos [yoS^syGoSeJ 3300oSoooSsxjs 

00g^0q||[:330ll 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

qii oSog^aojoS 6|oo^sGoooo^pso^ oo8^oo8^>gooo 

33G|oqo8sO^OCQoS|q8 OSOGS|S, OGS|go5s|l 

7. Bhikkhuni must not abuse or defame a monk for whatever reason. 

ojjoQgpso^aopS; ^googcosoos [yoS^syocsSej 330oo8ooo8sxjs 

OCO^0q||[:33OII 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 

Oil ajjoOG,^ aj33S>|ij>0|j S|00^S0^33 g6T§ spo^soo^Gni 

o[tp3^gSo^ oo5o8ooos[y8330Gnii 

8. From this day, from now on, the permission to judge (/"speak") monks by 
bhikkhunis is closed and prohibited. 

S|CO^SO0^35g 6T§ 6|CO^SO^>Gni o|yDS^g8o^ 0008083301 

The permission to judge (/"speak") bhikkhunis by monks is not closed 
(/prohibited). 

ojjoQepSO^COpSs ^GOOGCOSOO! [yoS^syccsSsj ssoooSoooSsxjs 
OOJ^OCfllpSOII 

This matter should be also respected, venerated, cherished, and worshiped, 
without transgressing (it) throughout (her) life. 6 
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330^§o— oooooooooSoolooooogS ojjogooqSolso^ 
3300oS^j O^S^8|qDS33l C^O§6[sjSs30pSo8 

Ananda, if Mahapajapati Gotami can really accept the eight garudhammas, 
(than) that very acceptance of the garudhammas \s ("either") the noble high 


5 Sarighadisesa is a class of offences included in the patimokkha, the list of main rules, for both bhikkhus and bhikkhums. 

6 Ven. Analayo analyzes the eight garudhammas'm his document "The Legality of Bhikkhuni Ordination", which appeared in "Journal of Buddhist 
Ethics", vol. 20, 2013. His analysis may be summarized in a few points: 

A. Although the fourth garudhamma implies that "garudhamma" is sarighadisesa, in this context it means a "grave offence", namely sarighadisesa, 
and not transgressing one of these eight garudhammas declared before the bhikkhuni dispensation was established. Four of the garudhammas are 
mentioned as pacittiyas in the bhikkhunlvibhariga\ 2 = pacittiya no. 56, 3 = pacittiya no. 59, 4 = pacittiya no. 57, and 7 = pacittiya no. 52. - and 
all of these claim that the first doer ( adikammika ) commited no offence, meaning that garudhammas didn't constitute an offence, hence these 
pacittiyas had to be introduced when the relevant issue was encountered. Therefore, the eight garudhammas we not Vinaya rules per se, they are 
"principles to be respected". Note however, that if one transgresses a rule out of disrespecting the Buddha's prohibition, when there was no offence 
mentioned for the transgression, he/she will incure dukkata offence. (So far I do not have the reference to this Commentarial statement.) 

B. The fact that the ordination in Bodhgaya in 1998 did not involve sikkhamana ordination doesn't mean that anyone would have an offence for 
that, because out of respect to the eight garudhammas the precept nuns trained for "many years" (ven. P.M. Moorthree in his "A Critical Study of 
the Re-Establishment of BhikkhunJ-Sangha in Sri Lanka", 2548 BE (2004 CE), p.43 (PDF p.52) however says "DSMs [i.e. ten precept nuns] should 
be trained for six or seven years," as a suggestion by ven. Prof. D. Medananda. However, nowhere in the text is written how many years did the 
Sinhalese precept nuns ordained in India in fact trained. Rather, on p.50 (PDF p.59) I read: "Bhikkhunis students receive three months training for 
higher ordination. ... Those who passed the final examination were qualified to receive Bhikkhuni higher Ordination.") 

C. A bhikkhuni who gives higher ordination to a female candidate who didn't train as sikkhamana for the two years, will have pacittiya offence 
{pacittiya no. 63). However, because the bhikkhuni ordination was dhammakamma, i.e. officially done, the female candidate becomes a bhikkhuni 
anyway - dhammakamme adhammakammasariril vutthapeti. 

D. The eight garudhammas were declared for women and bhikkhunis, not for monks. Therefore monks are not obliged to follow them. (This point 
will be explained and analyzed below, in the translated text. In short, the Burmese version of Atthakatha indicates that the eight garudhammas 
were a decisive declaration of the Buddha for monks, whereas the Burmese version of ilka as well as the Sinhalese version of Atthakatha do not 
seem to indicate that.) 

I would like to add two more points: 

E. Although Maha Pajapati Gotami so gladly accepted the eight garudhammas, she herself was ordained neither by bhikkhus nor by bhikkhunis. 
Even so, the Buddha ascertained that she was bhikkhuni indeed. (I.e. then what was exactly meant by "accepting" the eight garudhammas and 
"not transgressing them throughout life"? Certainly, not unconditional observance.) 

F. Although the five hundred Sakyan princesses were bound by the eight garudhammas, none of them took two years sikkhamana training from a 
bhikkhuni sarigha or got the higher ordination from sarigha of bhikkhunis. There was no criticism of the five hundred Sakyan princesses for that. 


(I.e. then what was exactly meant by "accepting" the eight garudhammas and "not transgressing them throughout life"? Certainly, not 
unconditional observance.) 
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ooooocoooSgoIooossojoS og8ss>[sj£; [^8 go (spo^so [^8 go) 
op O^GOoS^GCOOOgSlI 

ordination [or becoming a bhikkhuni] for Maha Pajapati Gotami," gracefully 
declared (the Buddha). 

c§ 33 ai 33 ^£ 33 o^§ooogS |yo£§oopsps 33 o 6 Goc£ij) 
0^|00lj|86ls0^ oo£ckj|ysajj|8 oGCg;GOoSGolooo33o6o^> 
OgOSG6poSsjj 

Then, when ven. Ananda learned the eight garudhammas at the Nobly Lord, 
(he) went ("(and) arrived") near the royal step-mother Gotami, 

"o^oo^|86lso^ 33oooSsj ooSo^s>[cp33i [ijSsoogSoS 

008330308 ogSss>[sj£s |^8 go (6|oo^!o ^800)03 |q^|oqo;^j 
O^OOIj|86lsO^ G 03 p|cqPSG 0300 pSll " 

And after (he) related (to her): "If you really accept the eight garudhammas, 
(than) that very acceptance of the garudhammas \s ("either") the noble high 
ordination [or becoming a bhikkhuni] for you," (ven. Ananda) preached (to her) 
the eight garudhammas." 

GGCg:GOo8GolcOO ^8(gc8G0006|00^:0 33^8o^G6pc8[g£: 

The Royal Step-Mother Gotami's Coming to the Noble State of Bhikkhuni 

o^> 33 <51 oGogsoooSGolooooogS cg^gooSsclyooSa^oS 
"33^|8opsp; 330 ^§o— gooo 33 os|g 8 oo^soosoSJgSsooGooo 
^GOOO G€j^|[! G 0 lSsGC\p|S[y!Ga 30 O^;OCj|[, GOOOO^CJIpOgS 
[tripo^;, (lyoSoaosoooSo^s) o8[a^o^sfc[pso^ S|?ap|8 

aooS^ooSIgSsapooo ^sgoI8s§ 0^30830000^ 

Then the royal step-mother Gotami, extremely happy, respectfully said: 
"Venerable sir Ananda, for example, like if a virgin girl or virgin lad bathed and 
with head washed received the (such as) lotus, "star ipomea - jasmine flower" 
( vassikamaia ) (and) "great-battle flower" ( atimuttakamala/adhimattaka 
(Thai)), 7 (they would) adorn (them) on (their) heads by both of (their) heands, 

aj33ajo£ ooogSoooSooogSaogSs ajjoqooqSolso^ ockjolGnii 
33000800083(3; OOg^CCjllpol opsps" op GappoScoosGcooogSn 

In the same way, I also accept these eight garudhammas and throughout (my) 
life (I) won't transgress (them), lord." 8 

C§ 3 ^> OGCgSGOoSooloOOOO O^ 3 O^oSg 30 O 33 sI 

33 ^£ 330 ^^ 0 00 pS Opeps^SoOGtjJOoSo^ OgOSGSpoSjSsSflj^j 

Then, when the royal step-mother accepted (the eight garudhammas), ven. 
Ananda approached the lord Buddha, bent (his) head (in respect), and 

"p|8Goo£|yo8op6p; oooooooooSoolooooogS 0p|00^|86ls0^ 
o^sa^oS6l[yi 

respectfully said: "Great noble Lord Buddha, Maha Pajapati Gotami has 
accepted the eight garudhammas. 

lyoSgoopepssni oGOgsoooSaogS [y 8 [tjo 5 G 300 spo^so 33^80^ 
GspoSol|y opsps"op GoppoScoosGaooogSii 

(and thus) the Nobly Lord's royal step-mother has come to the noble state of 
bhikkhuni, Lord." 
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ooopolwtjp: 6|oo^:« |q|[q£:G|oqo£ ooooo^ogccS oogS(ij£: 
«oogS(sj£: 

Duration/Non-Duration of the Great Dispensation Due to Ordaining (/"Making") 
Bhikkhunis (from) Women 

0^33 <51 opsps^Soo "toop 6 lofc|p; opspsp |8 ooooo^ogoo 8 § 
epo^so [y[g£o^> 330 ooSsj os|oap |8 [yoSGOoossopjSoojpSsop 
good ooooo^oGocSoogS |oqo|qSgo OOgSsGCOSpsSl 

Then the Lord Buddha gracefully declared: "If women in fact didn't obtain the 
permission to be ordained as bhikkhunis in the great Dispensation of the Lord 
Buddha, the great Dispensation called "Noble Training" would have stayed for 
long, 

opGooSoocoSsoocpoogSsopGooo ooooo^oGooSoogS 
^,800800008 OOgSpGCOCpGiil 

(and) the great Dispensation called "True Dhamma" would have stayed for 
thousand years. 9 


7 These flowers are translated as "a garland of lotus flowers or a garland of jasmine flowers or a garland of some sweet-scented creeper" by I.B. 
Horner in the Book of Discipline, vol.5 p.355 . 

o 

The joyful acceptation of these rules, so difficult to be followed, is indeed remarkable. I will discuss the purpose of these rules later, below. What 
is however often-times questioned, is the reason why would the Buddha refuse to establish the bhikkhuni order and then He would accept it? The 
authors of the Commentaries were aware of this question, and theirs is this explanation in Culavagga Atthakatha - 10. Bhikkhunikkhandhakam - 
Mahapajapatigotamlvatthukatha : "alam gotami ma te rucciti kasma patikkhipati, nanu sabbesampi buddhanam catasso parisa hontlti ? Kamam 
honti, kiiametva pana anekakkhattum yacitena anuhhatam pabbajjam "dukkhena I add 'ha ayam amheh!"ti samma paripaiessantlti bhaddakam katva 
anujanitukamo patikkhipati" = ""Gotami, (that is) not suitable, may (you) not wish" - why does (the Buddha) refuse? Aren't there the Four 
Assemblies indeed at every Buddha? Indeed, there are. However, becoming tired and pleading for many times, (the women) will well follow the 
declared going forth (thinking) "through suffering it was attained by us", and doing the right thing, (the Buddha) refused, desirous of accepting 
(later)." So the Buddha, it seems, was very well aware that the eight garudhammas are extremely difficult to be accepted, and therefore He waited 
for the situation when the women were so extremely done for, that they would simply give in, whatever the conditions would be. 

9 This is the interpretation of the brahmacariya ( brahma = noble, cariya = livelihood), and saddhamma (interpreted in Burmese as "the truth of the 
great good person"). This points to the possibility that the practice [patipatti) would last long, and the theory/teachings [pariyatti) would last a 
thousand years. If this understanding is correct, then it would speak contrary to the commentaries which argue that the theory ( pariyatti ) will exist 
longer than the practice ( patipatti ). The commentaries however explain that saddhamma is of three kinds, namely the theory, the practice, and the 
attainment: 

Saddhammatthitiya patipanno hotJti ettha pana tividho saddhammo pariyattipatipattiadhigamavasena. Tattha tepitakam buddhavacanam 
pariyattisaddhammo nama. Terasa dhutahgaguna cuddasa khandhakavattani dveaslti mahavattanlti ayam patipattisaddhammo nama. 
Cattaro magga ca phaiani cati ayam adhigamasaddhammo nama. = ""Practicing the True Dhamma," (that) there however means three- 
fold True Dhamma, namely the learning, the practice, and the attainment. There the three pitakas, the word of the Buddha, that is the 
True Dhamma of learning. The thirteen ascetic practices ( dhutahga ), fourteen khandhaka duties, and the eighty-two great duties, that is 
the True Dhamma of practice. The four Paths as well as the Fruitions, that is called the True Dhamma of attainment." ( Pacittiya 
Atthakatha 5.8.2. par. 438) 

The allegedly Buddha's verses together with the detailed explanation of why the learning ( pariyatti ) is the carrier and protector of the 
Dispensation - rather than the practice of morality and meditation ( patipatti ) - appear in ANA 1.10. par. 130 , SaratthadJpani Tika-3 5.8.2. par. 438, 
Vimativinodanl-Tika 5.8.2. par. 438 and in ven. Kassapa's MohavicchedanJ - 2. Vibhangamatika - Nanavibhahgamatikatthavannana . The Buddha's 

3 



330 ^,§o— ooogoloqps crpsps^|Saoo 30 ^ 0 GooS§ 
6|OO^So|y[g8s|6p ojj33ol§ [fejo 5 G 330330 q|S OOgSscyGOOO 
ooooo^oGoSoopS |crp|Gj8$o oopSGoooopSoo?o 5 i 

Ananda, if the women didn't get permission to be ordained as bhikkhunis, the 
great Dispensation called "Noble Training" is not going to stay for long, 

ajGooSGOcoSsoospsooj&crjGooo ooooo,pGo 5 oogS 
|.8cls6pooo oogS^Soooocoigjji 

(and) the great Dispensation called "True Dhamma" is going to stay only five 
hundred years. 

330 ^§o— goto|ys|aj [|8 o^soaDoqpisj Geooo^s^gSsGooo 
33<|[;(3So)o^p^ 3^;osGspS|g8 ^sooo 5 godo 33g5oos 
§1090^009808 c^oSajqo q|o8s8;§8ooooo§ 

Ananda, showing an example, like when the poor robbers easily rob by the 
light in a pot (/lighting a lamp in a pot and using it instead of a torch) the 
houses where women are many and men are little, 

ajj 330 joS toogoloqps spo^so |y[gSs|sp ooooo^QGOoSoogS 
|oqo|qS$o oopS^SoSoopS oopo 5 os)|ii 

In the same way, when women get permission to be ordained as bhikkhunis, 
the great Dispensation indeed cannot stay for long. 

330^§0 — gOUOG.po8oo8q|[SOOO; GOOoSsg^lqgS^GOOO 
cooS§ oco|q|[Gspolq|[! ocp6po8o[cp33i o§c\3oSs>8soogS 
[aqo[q8 $oooopS§Saoooo§ 

Ananda, as for another example, suppose that the (plant) disease of blight 10 
would fall upon a good, complete rice field. Like that field (which) will not be 
able to stay long, 

ajj 330 joS toopoloqps qoo^so |q[gSs|sp ooooo^ocooSoogS 
|crp|q8$o oopS^ScocoopS oapoScqin" 

In the same way, wen women get permission to be ordained as bhikkhunis, the 
great Dispensation indeed cannot stay for long. 

330^^0 — gOGOG^Oo8oo8(|[SOOO;- GOOoSsg^lygS^GOCIO 
[aijoSs^ 3j§G6polq|[s ocyG6po8o[cp33i o§|cqaSsoopS 
[crp|fej8$o ooopS§8ooooo§ 

Ananda, as for another example, suppose the (plant) disease of red rot would 
fall upon a good, complete sugar-cane field. Like that sugar-cane field (which) 
will not be able to stay long, 

ajj33ajoS ooogoloqp; qoo^so |y[g8e|sp ooooo,pGOoSoogS 
|oqo|qSqo oogS^SooooogS OOgo 5 GSJ|ll 

In the same way, wen women get permission to be ordained as bhikkhunis, the 
great Dispensation indeed cannot stay for long. 
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3?3^,§0— gOGo|yS|ajJ|S GOOOO^psOOgS |aj|sq 0 G 330 
Oo8oo8sOgSoO§Gni 00§g6IS 00§§|SO§ GS|OGOC[|8 ^Sg 33 o 8 

GOOGOq|c8||Oq8(§ qCOOS6pOOOOO§ 

Ananda, showing an example, like when a man makes a huge dyke well in 
advance on one side - a bank of a dam so that the water cannot exceed (over 
a limit), 

ojjssoyoS clagspsoogS googoo |c^||ooS^j 6}oo§soqps3303o8 
o9poij}86lsa§p§ og 3 o 5 ooos 33 oap^|yi 

In the same way I, the Lord, has well in advance declared the eight 
garudhammastox the bhikkhunis. 

33 00080008 sps OOj^0q||[S33Oap^ap o^GOoS^GaooogSii 
( 9 S°oo 1 § 99J-9-999) 

(They) must not be transgressed throughout the life (of a bhikkhuni)." 
{Cuiavaggapaii - 10 . Bhikkhunikkhandhaka - Atthagarudhamma] PTS 2.255 .) 

opsps^SoooosGoaSGni 8§o§6|Ss338o1oSooos- 
G6|oo§[a^ooSoo§§ oo§g 6I8 oo^sgoooo;aj[|8 
GC|qpsa^[09o8a^osGOOOG|oqo8 GC|33$pSscoSooooopS6p<snii 

As for the meaning of the Lord Buddha's great words: if a dyke at a bank is 
not made at a large lake, (then) after a lot of water spills away, there will be 
just a little water remaining (/"staying"). 

oo§g6I8 oo^;^ooo;aj[|8ooo; o^a^cgo8ogosogSG6pp! 
oogo8ooooo3 oogSo§o8oooo G6|33osc9>s oogSqoS§ooooo§ 

However, if a dyke is made at a bank, (then) the waters that will spill (away) 
won't (be able to) exceed, keeping (/"staying") all of the water that should stay 
and be (there), 

ajj 330 JoS ooopoloqps 6}CO§SO |y[C 0000 ^ 330 Jo 8 ^qoo 
oogSqoS^GOco ^.8008000089 coo8oo8oaq|osj clsepooo 
00 gSG 0006 paSll 

In the same way, because of the ordaining of women as bhikkhunis, the 
original one thousand years of staying (of the Dispensation) decreased to half, 
(and therefore the Dispensation) will stay only five hundred (years). 
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However, because the garudhammas were declared in advance, (the 
Dispensation), being not decreased to five hundred (years), it shall stay even 
the thousand years (just) as it was gracefully declared before. 12 ( Cuiavagga 


verses mentioned there appear nowhere in the main text of Pali, and the idea itself is supported by the Buddha only in one place - when He 
declared that wrong versions of His speech will lead to disappearance of the Dispensation in AN 1 . 2 . par. 20-21 - 

"Dveme, bhikkhave, dhamma saddhammassa sammosaya antaradhanaya samvattanti. Katame dve? Dunnikkhittahca padabyahjanam 
attho ca dunnito. Dunnikkhittassa, bhikkhave, padabyanjanassa atthopi dunnayo hod. Ime kho, bhikkhave, dve dhamma saddhammassa 
sammosaya antaradhanaya samvattantl"h. = "These two reasons, monks, are the cause of confusion and disappearance of the True 
Dhamma. Which two? Wrong arrangement of the word meaning, and wrong understanding of the interpretation. Monks, by wrong 
arrangement of the word meaning the understanding of the interpretation is also wrong. These, monks, are indeed the two reasons 
which are the cause of confusion and disappearance of the True Dhamma." 

The idea that theory ( pariyatti ) is the carrier of the Dispensation can be well understood from the decision of ven. Maha Kassapa to arrange the 
First Buddhist Council - to prevent disappearing of the rules and teachings or modifications by frivolous persons. In fact, this very attitude to the 
preservation of the original genuine theory/learning ( pariyatti ) of Theravada is particularly important when considering a Pali text as "added later". 
10 1 .B. Horner translates the original setatthika as "mildew". 

11 For unknown reason, the page number is not mentioned in this page. 

12 An interpretation was given to me by ven. Pannavamsa ( Vinayapitakadhara, Vinayapitakakovida), the sayadaw of Shwe Oo Min Tawya in Yangon, 
Mingalardon : the Buddha declared the eight garudhammasto prevent non-Buddhists and doubters from accusing the Buddha of following a wish 
of a crying woman. This, however, is not an interpretation of the Commentaries. 
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Now at this stage it will be necessary to show how do the Pali scriptures deal with "woman" in reference to monks. A whole tome could be 
composed on this topic, so I will just mention a few important points. (This footnote continues on the next page.) 

From AN 1.1. par.l-10\ne learn that for man the most pleasurable source of sensual experience in the world is woman, and right after that, 
without any distinction whatsoever, we learn that for women the most pleasurable source of sensual experience in the world is man. Although this 
is shown as subjective experience, I think it should be pointed out before we start to discuss whether it is woman or man who is the perpetrator, 
the culprit, guilty of arousing lust in the other gender.. 

There are various occurences in the Pali scriptures of female as the attractor, including the quotes of the Buddha Himself. Critics might suggest 
that male's seduction techniques are rare in the scriptures, simply because they were compiled by males only. That, however, would be a 
prejudiced conclusion. Ven. Udayi, the deterrent example for Don Juans in robes, plays chief roles in a number of Sahghadisesas, Nissaggiya- 
Pacittiyas, and Pacittiyas, where his seduction techniques and tricks are exposed and even proverbial among monks today. All these cases led one 
way or another to declaration of a Vinaya rule, and those rules have been recited fortnightly throughout millenia. The cases of "the group of six 
monks" are mentioned in Cu/avagga 10.2.. The commentarial stories, however, do not contain many cases of men seducing women. 

In Myanmar perhaps the most famous sutta on "danger of female" is Mataputta Sutta in AN 5. 1(6). 5. which narrates the case of a mother with 
her son, who became bhikkhuni and a monk, and through close contact they gradually became intimate and had a sexual intercourse. I've heard so 
far only three stories of mother and son in intimate relationship, and in all of them mother plays the chief role in seducing. But of course, these 
might have been fabrications or irrelevant exceptions to the otherwise. At the end of this softs the Buddha pronounces famous verses, well known 
among educated Burmese monks - 

'Sallape asihatthena, pisacenapi sallape; Aslvisam pi aside [asadde (sya. kam.)], yena dattho na jlvati. " Natveva eko ekaya, matugamena 
sallape; Mutthassatim ta bandhanti, pekkhitena sitena ca [mhitena ca (sya. kam.)]. 'Athopi dunnivatthena, manjuna bhanitena ca; Neso 
jano svasisado, api ugghatito mato. "= "(A monk) might speak with one armed in sword, (a monk) might speak with a demon. (A monk) 
might sit by a poisonous snake, such that if bites (the monk) won't stay alive. However, (monk) shall not speak with a woman in private, 
(lest) they bind the one of blunt mindfulness, by glance and smile; or even by poor clothing, and sweet talk. That (kind) of people is not 
to be sat with, even (if they are) beheaded and dead." 

In Bhikkhuni Sutta, AN 4. 1(16). 9. a bhikkhuni has ven. Ananda called to her chamber, sending him message that she is ill. When she saw him 
coming from distance, she lied in her bed, covered her face and pretended sickness. Ven. Ananda realized that she wanted to seduce him, and 
gave her a profound talk on Dhamma, an instruction to get rid of lust, to become an Arahant. The bhikkhuni realized her folly and pleaded ven. 
Ananda for forgiveness. 

Commentarial accounts on women as the attractors and seductors are virtually countless. The jatakas contain a lot of uncensored stories of lust 
and sexual plays, heralded by the tabooed Ni/inika Jataka (J. 526), and then the Kunaia Jataka (J. 536), the extensive treatise on woman's skills in 
deception. Kunaia Jataka is a very important source of information on the attitude toward women (at least in terms of sexual relationship) in the 
time when the Pali Commentaries were written. It contains a list of forty (by number: 40) "tricks" which woman uses to seduce a man, such as 
bending her body, shaking her hindquarters, exposing a thigh, licking a lip, blinking with eyes, etc. An extreme example of female attracting male, 
resulting in the male's being devoured, is the Te/apatta Jataka (J. 96) where the bodhisatta travels through a wilderness with his five friends, and 
each of these friends get seduced by a female-ogre disguised as a beautiful woman. In each case the female-ogre attempts to seduce by a 
different sensual pleasure (sight, sound, smell, taste, contact), and after she wins over a man, she takes him to her lair where she devours him 
alive. The story doesn't explicitely say that when a monk disrobes and gets married he is thus "devoured" by the female, but I understand it so. 

I would like to hypothesize that like in the animal kingdom, in the human world one of the genders is "attracting" and the other is "attracted". In 
other words, one gender has developed the skill to arouse lust in another gender, and that skill is better than the other gender has. A lot of males 
have developed bodily features to attract female, such as plumage in peacocks, branched mandibles in stag beetle, antlers in deers, etc.. In certain 
species it is female who seems to be the gender developed to attract, such as praying mantis or black widow. My humble hypothesis is, that in 
humans it is female who developed to attract. Unlike man, who has no specific feature or skill to attract which the female would not have at least in 
counterpart, cetain scientists claim that female's breast have gained their proportion solely to attract the male gender - interestingly, females of no 
species in the animal kingdom have proportionate breast before they become pregnant. Because of this I dare to hypothesize that in humans, 
female is the gender that attracts, and male is the gender which is attracted. Of course, this is extremely relative fact, and a very dangerous idea 
as well (!) . I present it here for the reader as an external point for considering the Buddha's decisions. 

So the bottom-line is, that females entering monastic environment might arouse lust in monks by their sheer presence. It would not be easy to 
make rules such as not to lick lips or speak in high pitched tone to circumscribe the females' ways. 

Regarding the declaration of eight garudhammas, all of the eight can be summarized into two - (1) subjugation of bhikkhunis to monks 
( garudhamma 1,3, 7, 8) and (2) limitation of freedom for bhikkhunis {garudhamma 2,4, 5,6). 

(1) The reason that other sects and other religions also keep women subjugated to men is certainly not the only reason, if not the least 
important. The reason for paying obeisance to monks and being prohibitted to point out a monk's fault is perhaps to prevent arguments - and 
those experienced in sexual partnership might testify how a heated argument can immediately turn into burning of lust. -> If so, then why is it not 
monks who would be subjugated to women? If that were so, it would not be possible to carry out the second point (explained below), i.e. 
preventing the bhikkhunis from danger and protecting them against defaming. In other words, monks who would be accused of a misdeed, 
prohibited to reveal that in fact a bhikkhuni was wrong, might not be willing to render protection for that bhikkhuni in dangerous circumstances. In 
this case, regardless their relationship, the monks are always in a better position. (But in case of a monk's serious misbehavior, bhikkhunis are 
allowed to "punish" that monk by united decision not to speak with him, viz. Cu/avagga 10.2.) Thus in every case monks should carry out their 
responsibilities of protecting and securing the bhikkhunis. - In short, bhikkhunis' protection is the fundamental reason for monks' supremacy. 

(2) Bhikkhunis do not have unlimited freedom in choice of residence, and they do not have sole authority over the main monastic procedures such 
as ordination and purification of sahghadisesa offence. The cases of bhikkhunis raped and robbed just and only because monks were not nearby 
are vividly described, for example in Pacittiya Pali 3.7. Samvidhana Sikkhapada and 8. Navabhiruhana Sikkhapada. The four garudhamma rules 


5 




Atthakatha - 10. Bhikkhunikkhandhaka - Mahapajapatigotamivatthukatha - 



par. 40 3, PTS 6.1290 ,) 13 
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Permission to Become BhikkhunT by Single (Side) Higher Ordination 
( Ekatoupasampanna ) 
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After the royal step-mother Gotami became a bhikkhuni by accepting the 
garudhammas, because (the Buddha) has not yet gracefully decided regarding 
the bhikkhuni ordination of the five hundred Sakyan princesses, 
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(Gotami) approached and bowed to the Lord Buddha, 


(2, 4, 5, 6) ascertain that bhikkhunis are always under the patronage and auspices of monks, both to prevent their rape and robbery, and to protect 
them against those who might try to judge them unjustly or discredit them. 

13 The related Sub-Commentary, SaratthadJpanJ-Tika - 10. Bhikkhunikkhandhakam - Atthagarudhammakathavannana - par. 403, then explains that 
different elders who memorized different portions of the Pali scriptures teach the process of disappearance of the "True Dhamma" in slightly 
different ways. Those who memorized DIgha Nikaya teach that the Arahants with Patisambhida attainment will disappear after the first thousand 
years, then the Arahants with Six Higher Psychic Powers ( chajabhinna) after the second thousand, then the Arahants with Three Knowledges (i.e. 
telepathy, remembering past lives, and freedom from all defilements) after the third thousand (so today these should be somewhere.. ), the 
Arahants without meditation absorbtions (jhana) after the fourth thousand, and finally the code of discipline, patimokkha, will last the last thousand 
years. Other elders say pretty much the same, but they do not state the length of the periods. 
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